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Anthromorphism

(according to Sir Anthony Kenny)

Gennaro Luise

• Biological anthropomorphism applies to parts of human 

beings predicates that are applicable only to whole 

human beings.

• Zoological anthropomorphism: Many animals behave 

sufficiently like human beings for mental and emotional 

predicates to be applied to them without metaphor. But 

the anthropomorphic fallacy is committed if we attribute to 

them the possession of concepts that can only be 

manifested by language-users.



Anthromorphism

(according to Sir Anthony 

Kenny)(2)

Gennaro Luise

- Technological anthropomorphism

- Institutional anthropomorphism 

- Theological anthropomorphism: “Believers” apply to 

God many predicates applicable literally only to 

humans (I Don’t agree: metaphysical attributes of God 

are not metaphorical but attributed “by analogy of 

predication” and not of proportion)



Humanism

Gennaro Luise

- Real essence of human being. 

- Intentionality

- Absolute



Hegelian account of history of philosophy:

and what about intentionality? 

1st Phase Ancient and Middle-Age Philosophy

Gennaro Luise

Two fundamental statements:

1.a Real Being is different from Thought 

1.b Thought attains Real Being



2nd Phase

Modern Philosophy

Gennaro Luise

Two fundamental statements:

2.a Real Being is different from Thought (as 1.a)

2.b Thought does not attain Real Being (only its 

own representation) 



3rd Phase

Idealism

Gennaro Luise

Two fundamental statements:

3.a Real Being is not different from Thought 

3.b Thought attains Real Being (as in 1.b)



Commentary to «1st Phase»

Gennaro Luise

Realist correction of the statements (see D. 

Sacchi, Lineamenti di una metafisica di 

trascendenza):

1.aI) Real being is other than Thought (physically 

not intentionally)

1.bI) By 1.aI, the statement «thought attains 

reality» is not an unjustified conclusion from 1.a, 

it’s the real premise of 1.aI) 



Commentary to 2nd Phase

Gennaro Luise

2nd Phase is an alleged correction of 

incoherences of the I period:

2.aI) Reality is other than Thought  (intentionally, 

not physically)

2.bI) By 2.aI, Thoughts doesn’t attain Reality, but 

a representation (idea, phaenomenon, …). 



Commentary to 3rd Phase

Gennaro Luise

3rd Phase is an alleged correction of the corrections 

made by II phase to the incoherences of I period:

3.aI) Reality is not other than Thaught (physically)

3.bI) In consequence of 3.aI, then Thought not only 

attains Reality, but generates and produces it

- idea= intentionally generated; 

- nature= physically generated; 

- spirit = absolutely generated o self generated



First set of conclusions

Gennaro Luise

- Only being exists, and it comes to clarity in thought

- Thought is not an anti-being caused by the “material”, 

external being (ideas are not quasi-entia) 

- Thinking is not mirroring (secondary act) but a formal 

act. (Aristotle says: independent act, perfect, having in 

itself is own end, in Metaphysics, IX 3-6) 



First set of conclusions (2)

Gennaro Luise

- Consciousness doesn’t modify it’s contents 

- Totality as a metaphysical question, as an object of 

inquiry, coincides with a philosophical idea of absolute, 

an idea of perfection and of totality (that we use to 

translate the idea or experience of God, and to order 

our experience of material world) 

- To think is not only to reason 



Metaphysics

Gennaro Luise

1. Absolute and totality: thinking sub specie totalitatis

2. Identity and unity

3. Matter as such is not an “experience”, it’s only a counterpart of 
form in substance (materia intellegibile or intellettulae) 

4. Is it a proper object of the mind ? What are the object of our
thought. And where are the objects that we do not see?

5. Ontological argument for the existence of God:

- Id quo maius cogitari nequit is not an object of mind

- Ontological argument of the existence of Marco Aurelio 



Metaphysics of the Absolute (1)
See D. Sacchi, Lineamenti di una metafisica di 

trascendenza, Roma 2007

Gennaro Luise

a. God/Absolute exists 

b. God/Absolute Does not exist

a1. A Transcendent Absolute exists 

b2. An Immanent Absolute exists



Metaphysics of the Absolute (2) 

Gennaro Luise

a3. Not only Absolute-Being exists 

b3. Only Absolute-Beings exists (and it’s part of the 

experience, or the unity of experience or even an 

appearance)

a4. Absolute is free and distinguish himself from the 

world that he creates (analogia entis, not univocist

monism)  

b4. Absolute is not free (self contradictory)



Metaphysics of the Matter (1)

Gennaro Luise

• We can start with a strict consideration of the status of the

Absolute being in connection with the determination of

space and time. To maintain a radical discontinuity between

spirit and matter is incompatible with a notion of spirit that

possesses eminenter, albeit not formaliter, all perfections of

being, including the spatiality. Precisely in this sense, the

classical doctrine of the transcendentals allows us to point

to a convergence of being and unity, and then to distinguish

the strong unity of spirit from the divisible unity proper to

extension



Metaphysics of the Matter (2)

Gennaro Luise

• In the final analysis, this path leads, in

consequence, to thinking of matter as a sort

of «numb, blurred, ultimately unconscious

psyche». But the extension cannot be

reduced to a pure negativity - incompatible

logically and then metaphysically, we would

add - with the pure positivity of the Absolute.



Metaphysics of the Matter (3)

Gennaro Luise

• It seems possible to say that there is an essential difference between spatiality

and temporality: in fact the eternal and the temporal truly possess that

relationship which, in the traditional perspective, is mistakenly attributed to spirit

and matter. What is temporal is indeed nothing other than what is-not-yet or no-

longer-is, and hence it is defined negatively vis-à-vis that which is simpliciter. By

contrast, to maintain that extension coincides with divisibility presupposes an

undue inclusion of spatiality within that temporal horizon outside of which no

whole whatsoever can be thought of as being divided. While temporality is in no

way compatible with any predication of inherence in primary substance,

spatiality seems to be incompatible with such predication only if it is considered

as present formaliter in the Absolute; whereas it would not appear to be so if it

were seen as present eminenter in the Absolute, as a perfection reducible to

spirit



Metaphysics of the Matter (4) 

Gennaro Luise

• The very idea of a metaphysical corporeity is non-contradictory only if

corporeality is a determination present formaliter in the Absolute being as an

equal of spirituality, which could never contain it eminenter transvaluing,

spiritualising it. The Absolute, or the original dimension of being, is formally ad

not only eminently spatial, while it is not formally nor eminently temporal.

Otherwise corporeality would be formally (and eminently) incompatible with the

spirituality of the Absolute, while it would be only formally incompatible as a

property of the metaphysical body, as it would be only transvalued in the spirit,

this transvaluation coinciding with a simple consideration of the matter out of

the temporality. But temporality, as we stated at he beginning, is a property we

can correctly separate from the material extension in itself.



Metaphysics of the Matter (4) 

Gennaro Luise

• In consonance with this argument, which tends to show the

impossibility of understanding spatiality as a determination

eminenter reabsorbed in the spirit, one could say that the

effort of understanding spatiality as reducible to (or deducible

from) the spirit (but perhaps I should say "Spirit") is in vain in

as much as it is modelled on the ideal and conceptual-

representative human relationship which is projected

anthropomorphically to describe the relationship between

God and the idea that God has of the world, or rather the

status of the ideas within God.



• Matter as pure indeterminate extension is not conceivable, is not 

object of abstraction

• You need at least a temporal division or a sequence of two 

perception even only to conceive an object of perfection 

• Experience contradicts the original tendency to stability and 

perfection

• Mind is anthropomorphized as a cognitive substance it is not 

necessary that : even for Aristotele it is doubt weather is separate 

• Pre-philosophical assumptions 


